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Much has been written on milah. Hebrew Books has over forty seforim on this topic. There 
are those books that discuss the various controversies, including abolishing milah in toto[1] or 
specific parts of milah such as metzizah be-peh.[2] Others focus on the philosophic and 
theological implications of milah.[3] This post, however, will focus on two types of milah 
books, one what we will refer to as milah manuals and the second, books about milah. The 
former is comprised of books that explain, in detail, the process of milah - these can include 
the physical process, i.e. how the surgery is to take place, as well as the more esoteric 
processes such as thoughts or prayers that are to accompany the milah. The second type of 
book doesn't focus on the technical aspects of milah but instead focuses on the customs, the 
laws, etc. that are connected with the surgery. One final point, this is not intended to be a 
complete bibliography of either type of work, instead, we have picked out a few titles that 
hopefully will be of interest to the readers.  
 
Milah Manuals  
The first manual up for discussion is R. Tzvi Benyamin Auerbach's, Brit Avraham, Frankfort, 
1860. This book includes a nice introduction dealing with a history of the Ravan as well as 
other Rishonim. Additionally, all the liturgy associated with brit and explanations of the 
liturgy is included. There is a section on the laws relating to milah. At the beginning of this 
section, Auerbach notes that although he takes a different view of some of rules governing 
milah, he provides explainations for his divergent opinions in another section. Indeed, 
Auerbach does provide a detailed discussion of the law of milah including a discussion of 
most, if not all, relevant opinions. Interestingly, although the laws and liturgy are in Hebrew, 
this section, the section discussing the bases for Auerbach's opinions, is in German. Not only 
is it in German, but in Latin characters indicating that Auerbach was trying to demonstrate the 
correctness of his opinion to only those who could read German. Let us explain. Auerbach's 
work includes one other section in the vernacular. That section discusses various cures 
associated with milah. This section is written in Yiddish in Hebrew characters. Auerbach 
explains that he did so "so that even those who do not understand Hebrew will understand this 
section." Thus, there are three potential audiences for this book. Those who only understand 
Yiddish, those who understand Hebrew, and finally, those who understand German as well.  
 
R. Auerbach is most well-known for another work, Sefer ha-Eshkol he edited and published 
from a manuscript and added his own commentary, Nahal Eshkol. As Dr. Shapiro has 
discussed, this work was accused of being a forgery, that although it was attributed to Rabbi 
Abraham ben Isaac, a Rishon, it was in fact a later invention. Ironically, in the introduction to 
Brit Avraham (pp. 24-25), Auerbach discusses the importance of authenticating manuscripts 
and ensuring proper attribution. Specifically, Auerbach provides  
Brother, the following story illustrates how must care and time one must take in 
authenticating old manuscripts that are found in various libraries. In fact, Gedolei Yisrael 
have erred because they failed to take proper care [in authenticating manuscripts] when it 
came to the prohibition of terafot.  
Auerbach offers the story that when he was studying under R. Leib Karlburg, R. Karlburg 
ruled that an animal was not a terifah  which appeared to be in contravention with the 
understood law. Auerbach questioned him on this ruling and R. Karlburg explained that all 
the Rabbis in Cologne and Bonn permit this because of a responsum authored in 1626 and 
signed by numerous rabbis that remained in manuscript but was included in the communal 
pinkas from R. Yehuda Miller's library. Auerbach went and looked this up, and indeed there 
  1was such a responsum attributed to various Rabbis. Auerbach, however, wrote to his father-
in-law, an expert in yoreh deah, regarding this leniency, and his father-in-law told him to 
ignore it and follow the accepted stricter position.  
 
Auerbach continues, that after he got to Frankfort, he told R. Aaron Fuld this story and R. 
Fuld immediately showed Auerbach a responsum from R. Mordechai Halberstatt, Ma'amar 
Mordechai. R. Halberstatt published the responsum (as well as other manuscripts from R. 
Miller's library) and after doing so states "all of the preceding manuscripts are forgeries and 
the product of the the doer of a terrible deed, may his name be blotted out, Lieb the non Jew 
who is the well-known informer Kreski (this wicked one is referred to in the book Ametz 
Yosef as the informer Krauss . . .) . . . he is the the one who forged and spoke falsehoods in the 
names of various luminaries." Auerbach then finishes "that I have spoken at length [regarding 
the need for caution authenticating manuscripts] because there is still a community who 
follows the [erroneous] practice regarding the above issue of terifah." Ironically, one of the 
justifications for Auerbach publishing a forgery was that Auerbach was duped regarding the 
manuscript and failed to do correctly authenticate the manuscript he attributed to the Sefer ha-
Eshkol.[4]  
 
The next two manuals are interesting in both their content as well as their titles. These two 
manuals are more focused on the kabbalstic intent that one is to have during the ceremony. 
Sod ha-Shem has already been discussed here and here due to the fact the author, R. David 
Lida, has been accused of being a Sabbatian. But, it should also be noted that both Sod ha-
Shem and Hotem ha-Shem use God's name in the titles. Indeed, in the later case, God's full 
name is spelled out - Yud, Hey, Vav, Hey (additionally, must of what is in Hotem ha-Shem 
comes from Sod ha-Shem).  
 
Such use of God's name is not unique to these books. The first to discuss the issue of using 
God's name in the title actually arose not because the book in question had God's name but 
rather because the title could be (incorrectly) read to be referring to God. Of couse, we speak 
of Hezkiyah Medini's Sedi Hemed. The Sedi Hemed was not published in a single set as it is 
available today. Instead, R. Medini sent kuntresim in paperback as the parts became available 
to various rabbis to get their opinions on the work. Although much of the feedback R. Medini 
got was positive, R. Medini recieved two letters from a rabbi R. Medini does not identify that 
questioned R. Medini's work and more particularly, the title of his work. These letters 
complained that since the Sedi Hemed had a paper cover with the title on it, when one went to 
bind all the kuntresim together, the binder would inevitably remove one cover. According to 
the anonymous rabbi this was problematic because Sedi also spells out a name of god and thus 
opens the potential for discarding of a page with god's name on it.   
 
R. Medini responded by noting that since the word in question "sedi" is not intended to be 
holy, although the same word may also have a holy connotation, whether it is in fact holy is 
dependent upon the intent of the author (i.e. elohim referring to idols). Here, the intent was 
not god's name so there is no problem. R. Medini also noted that of the many, many rabbis 
who wrote to him regarding his book, none had refrained from mentioning the title and none 
brought this "issue" to his attention. R. Medini then cataloged a few books that, like the Sod 
ha-Shem and Hotem ha-Shem, have god's actual name in the title and none of these authors 
were at all bothered by that. Indeed, it seems rather odd to worry about a book title, when the 
entire book is to be respected. R. Medini then wrote to numerous rabbis to check and make 
certain that his logic was sound (they all responded that R. Medini was correct). The first he 
wrote to was the extremely erudite scholar, R. Yosef Zekhariah Stern. R. Stern agreed with R. 
Medini and offered additional titles that contain god's name. Additionally, R. Stern also 
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like. R. Stern proclaims that although these names contain god's name in them no one has ever 
had a problem with them nor did he ever see anyone hyphenate or otherwise alter the name to 
ensure that god's name doesn't appear. Today, however, the very practice that R. Stern notes 
was never done, has become commonplace in some quarters. In the end, R. Medini's work 
retained the title Sedi Hemed; however, the title now carries nekkudot to ensure that no one 
makes a mistake regarding the pronunciation.  
 
In 1892, Zichron Brit li-Rishonim  was printed. Although published in the end of the 
nineteenth century, this manual is based on the pesakim of the rishonim R. Yakov ha-Gozer 
and his sons. Israel Ta-Shma points out that this is the first specialist sefer written in times of 
Rishonim where we do not know anything about them in others areas of torah (as there were 
other specialist seforim written before but by well-known gedolim). Additionally, Ta-Shma 
demonstrates that this work was meant for the Moheleim of the time to improve the field. See 
I. Ta-Shma, Keneset Mechkarim, Iyunei be-Safrut ha-Rabbanim be-yemi ha-Benyaim, (Bialik 
Institute, Jerusalem: 2004), vol. I, pp. 320-22; idem, Halakha, Minhag, u-Metziut be-Ashkenaz 
1100-1350, (Magnes Press, Jerusalem: 1996), pp. 96-99  
 
The question is why the name "ha-Gozer." R. Yissacar Tamar in Alei Tamar [Moed 
1:149];has a lengthy piece on the topic where he points out there are almost no sources in 
chazal that "gozer" refers to a mohel. He suggests that maybe the editor stuck it in. R. Tamar 
then suggests that perhaps the name "gozer" has nothing to do with Milah. Instead, it was a 
nickname of respect that he was a Tzadik and what he was gozer hashem did. [See also R. 
Elijah Levita, Tishbi, s.v. gezeriah.] However it appears that Alei Tamar missed a known 
Midrash which provides:  
 
הנומש ירה העבש  , םיה ערקנ הנומשל הנתינש הלימה תוכזב השמ רמא  , זאב סלקנו  . ר רמא  '  יול
 םירזגל ףוס םי רזוגל ) גי ולק םילהת (  , םירוזג ןילוהמל ןירוק ימרא ןושלב ןכש  ,  ערקנ הלימה תוכזב
 םיה )  אמוחנת שרדמ ) רבוב  ( בי ןמיס חלשב תשרפ  . (  
 
 
Other Works on Milah  
 
An excellent sefer on milah, Koret ha-Brit, was written by R. E. Posek and first printed in 
Lvov in 1893 and recently reprinted (300 pgs). This sefer covers all topics relating to milah 
and provides incredible sources and many of his own fascinating insights on the topics. It also 
includes an abridged selection of all the kabbalah aspects mentioned in R. Lidas Sod ha-Shem. 
He received many nice haskomos to the sefer among them the Marsham, Adres and Sdei 
Chemed. Besides for receiving these haskomot he also received many notes on his work from 
the Adres and Marsham indicating that both read the book closely. The Adres, in his 
haskamah, discusses limiting oneself to a single topic.  
ז וניתוברל ונאצמו "  םהירבחמ רתוי תחא עוצקמב םניוצמ ויהש ל ] יע  ' כ תוכרב  ' א  , ' ומ " ב חכ ק  , ע " ד ז  ' א  , ' ב "  טל ק
א גנ  , ב " ס מ " א ופ ו  ,' ב בנ ןילוח  , ה ןיטיג  ' ב  [ המו "  הזב םתומכ הכלה ועבק ט ] יע  ' שר " ב גמ תבותכ י  , אר " ב ש "  ק
ד קרפ  [ רבחמה ונידידי לע רמול לכונ ןכ  ...  
Another important work was the Zecher Dovid written by R. Dovid Zechus Modena first 
printed in 1816 . This work is extremely special. This was very rare ever since it was printed 
and therefore it was rarely quoted even Sefer ha-Brit, discussed below, which quotes many 
seforim on the topic does not quote this work. The sefer Otzar ha-Brit from the famous 
yerushalmi mohel does quote this work often as he received special permission from Hebrew 
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reprinted this work in a beautiful set of six volumes including a volume of indexes and a 
volume of dershos of his on chumahs that was never printed before. This work is an 
encyclopedia on Milah and many other topics. It is divided into three sections the first two 
relate to milah in all aspects of kabalah and halacha. The importance of this work is besides 
for quoting an excellent selection of sources on his topics he adds in many of his own nice 
points brings many sources from unprinted manuscripts and organizes it all very well making 
it a pleasure to read. The third section of this sefer is all about the cycle of the year from 
Shabbat and all the Yamim Tovim here too he deals a little bit about milah but mostly focuses 
on the Yamim Tovim and includes excellent discussions and sources on the topics. This is one 
of the best seforim which Ahavat Sholom has printed.   
 
Another work on the topic is Machsehrei Milah written by R. Eliyhu Halevi, Livorno, 1793 
and recently reprinted by Ahavat Sholom. This new edition includes a selection of the Kuntres 
on metzizah from R. Hezkiah Medini the author of the Sedi Hemed as well as a selection of 
halachos from R. Yakov Hillel.  
Another work is Sefer ha-Bris written by famous mohel R. Pirutinsky comprised of 415 pages 
and is an extremely thorough work on the topic. One section of great interest is on metzizah 
(pp. 216-26) where he brings many sources on the topic including R. Chaim Solovetick's and 
R. Aron Kotler's opinions (p. 224).  
 
Another sefer of interest is called Meshiv Nefesh first printed in 1906 and recently reprinted 
by Tuvias. The author was Dr. Sherhai a doctor who also appeared to be a big talmid 
chacham. This work consists of three parts. The first part titled Meshiv Nefesh is about 
Halacha Limoshe Misinai all over chazal He also deals with the Rambam Shitas on this topic 
at great length. The second part of the sefer deals with many aspects of Milah showing, at 
great length, that the metzizah is an very important part of the Mitzvah and is not just based 
upon danger to the baby. He has a interesting discussion about the famous concept nishtanh 
ha-teveh (pp. 21b- 22b, 34a-34b). He also claims, like many others, that the Chasam Sofer 
teshuvah on the topic of metzizah is not a forgery but, instead, was a horas sh'eah (p.64). The 
third part of the sefer is titled Bris Shalom in which the author argues, using medical sources, 
that metzizah is not dangerous at all. As an aside besides for all his discussions in regard to 
Milah he also has a few other interesting discussions where he deals with going to doctors 
(p12b), the knowledge of Noach, Moshe Rabenu (p.12b) Tanim vamorim in medical areas 
(p.18a) including a list of those that actually practiced medicine (pp.14b,17a). He also 
includes a list of Geonim Rishonim and achronim (pp.19a- 22b) who practiced medicine 
including Rashi (p.19b). He concludes this section with a very interesting piece (p.23a):  
 תמכחב םילודג םינואגו האופרה תמכחב םילודג םימכח ןכ םג ויהש םינושארה תורודמ הזה רודה הנתשנ עודמ
הרותה  , ה ךורבש ףא  ' זנכשא ץראב טרפב וננמזב םג םיאצמנ יכ לארשי ןמלא אל  ...  ונתרות םירמשוה םיאפורו
 הז לכ לע הרות ילודג ןכ םגו םהמ היקודקדו היטרפ לכב תדכו וידכ השודקה  תורודב ומכ הבורמ הדמב םניא
םינושארה  ... זח תצילמ יפ לע השודקה וניתרותב ןכ םג אצמנ תאזה הלאשל הבושתה "  םדא סונכי םלועל םרמאב ל
בוט יכב אציו בוט יכב  ,  ןיאו בוט יכב סנכי דומלל המכח הזיאב וא רבד הזיאב סנכיל םדאה לחתיש המ לכ שוריפ
שכ אלא סנוכי לא שוריפ הרות אלא בוט ה תרות םישי  ' רקיעל  , שב םסירכ ואלמ הלחתבש םינושארה תורודב ןכו "  ס
הרותה תמכחל הכייש איה רשאב תאזה המכחה דומלל וצרו יתאבהש םינואגה לכ ומכ םיקסופ  ,  םינינע הברהו
זחב "  המכחה דומלל וצרו יתאבהש םינואגה לכ ומכ האופר תמכח ידי לע קר ןוכנ רואיבב םראבל ולכי אלש המ ל
 תאזה הרותה תמכחל הכיש איה רשאב  , זחב םינינע הברהו "  תמכח ידי לע קר ןוכנ רואיבב םראבל ולכי אלש המ ל
האופרה  ...  דומלל ולכויש ידכב הזמ םקוח םחל םהל אהישו םייחב חב הרטמ הזמ םהל תויהל היוצר התיה םתנווכו
םדיב םידחאל הנייהתו דבב דב תולועו תומיאתמ הניהתש תומכח יתש תא דמללו  חוקיפ איה השעמ תוצמ םייקל םגו 
אתיירבד ייח תושפנ  ,  לכו םימש תאריבו תובוט תודמב םיאלמו האופרה תמכחב םימלש בוט יכב וסנכנש רחאמו
תמייקתמ ותמכח ותמכחל תמדוק ואטח ותאריש  ,  תומכה דומלל וסנכנ אבורד אבור הזה רודב התע ןכ אל לבא
שנש קוניתכ אוה רענ אוהשכ ונדועב תונושלו ךרצנה יפכ הרותה דומילב וקסע אלד םירכנה ןיבל הב  ...  
  4Over the years many sefarim and articles have been written about metzizah pro and against 
doing it with a klei. One such work was called Sefer Dam Brit, printed in 1901 in London by 
Alexander Tertis. This work contained a method of doing metzizah be-klei called the Tertis-
apparatus (see below) and including many important haskomot of gedolim.  
 
One haskamah was from the Orach Hashulchan (p.34) but R. Pirutinsky already points out 
that in his work Orach Hashulchan (Y.D. 264:19) that R. Epstein takes a different view than 
the one he expresses in his haskamah. 
 
 םאל הבאנ אלו םדה תא גפסמש גופס הזיאב אלא הפב אל הציצמה תושעל בוט רתויש םירמואש ונינמזב שיש עד
שה ימכח וניתוברו םהל עמשנ אלו "  אלב יקנ הפ ול היהי ץצומהש יאדווב והז ךא םהמ רתוי םימכוחמו םיאיקב ויה ס
םייקנ םיינשו הלחמ םוש  ... תובאכ היהנו הלאכ תושדח שדחל ונל ןיאו הז ונעמש אל וניתנידמבו וני  :  
Many of the haskomot are worth studying and quoting but one of the important ones was from 
R. Yakov Yosef where he writes (p. 6):  
זח ונדמל רבכו " םיאפורה ימכחמ עבטהו האופרה תמכחל םיעגונה םירבדב דומלל ל  ... יאפורה לע ךומסנ אל המלו  ם
 הזיאב תבש תכסמב וניצמ אל םגו הז לע ןקותמ ילכ ידי לע תויהל לכות תואירבה תרימש לש הציצמ יכ םירמואש
תושעל ןפוא  ...  
This haskamah in particular incurred the wrath of the Adres in a rather harsh letter recently 
printed in his Shut Mayneh Eliyhu (p. 352). Shockingly this letter was not edited out .The 
letter is really worth quoting in its entirety as it is very important for the whole topic but here 
is part: 
 
וש ץבקמה ידוהיה ונותעב סיפדהש סירטעל לש ץבוקה השעמ לע באדי יבל "  או םישלש רופסו הנומ אוהש יממ ת
םיריתמה םינבר רתוי םג  , תח ןואגה הנמי םשארבו " ףירח אטיל ץראב ותוא םיארוקש ףירח ןואגהו ס  .  ביבאכמ קוחצ
הזה גוזהב ונל השע בל  , ונד ןיקוקז ילייעד אעראב חפנ רב לייעמ ןאמו אר  , ר ןינע המ  '  בר היה רשא קראיונמ בקעי
מו רגאזב " אנליווב מ  , קראיונל אצי וכרדכ תולובחתו תונוכמ ידי לעו  , טיה ונעדיו  וחיש תאו שיאה תא בטיה ב
ףוס דע הליחתמ ויתולובחתו ויתוכולהת  , רפוס םתחה וניברל ונינע המ  ,  זא ויהש העד רודב הנש םינומשכ דוע רשא
יה םייחב םירדיאה םינואגה לכ  ' לארשי לכל הרות האצי ונממו הארוהל ןושארו שארה אוה  , ר ברה ותואו  '  בקעי
ומצעמ ךלמו םימכח ידימלת שמש אלש  , לע ותונובת יפ   , אוה לודג חקפ יכ  ,  לש ודימלת ידימלת ילוסרקל עיגמ וניא
רפוס םתח ןואגה  , םיבוט םישעמב אלו הרותב אל  , אטיל תראפת אנילוו ריע בזעש ונינפל ירהו  ,  לע עונל ךלהו
םולח רשא ומולחכ קראיונב ןושאר בר םש תויהל אקירעמא תוצרא  ... רה ירבד האורהו " פ מ " ה ו " תועידמ א  , יעי  '
ונושלב בטיה םש  , ןכ תושעל םימש תארי ובל האלמ המכ דע הארי  . יה אל ותודלומ ותויהב רשא הזכ שיאו  '  ילודגמ
וילע הבוטה רובידה דיכ םינשרדה ילודגמ קר םינברה  , מל לבקתנ הז רובעב רשא "  אנליווב מ )  תובר תולובחת ירחא
ודיצמ (  , השדחה ץראל אבו םיה לע ורבעב ףירח השענ אוה  , נשושכ םיחוחה ןיב ה  , םיחורסל רש השענו  .  אוה הנהו
וילע בוט ובלש ומכ ריתיו הארוה לעב םג  , ול דיגי ולקמ הזה ךשוחה רודבו  , חבושמ הז ירה לקימה לכ  ,  רימחמה לכו
הלוע ינב ינפל הרטמלו געלל אוה  , ופרוק יגורתא השעמכ  , תיעיבש  ,  םינותעה יכרועל רסמנ רבדה רשא דועו דועו
לכ לע רפעב רפעל םהירבדכ רמאי אלש ימ   .  
Interestingly enough elsewhere the Adres writes much less harsh about the topic in his notes 
to R. Posek Kores Habris the Adres writes (pp.143a-143b)  
 
נכהל אלו הפב הדי לע ץוצמל הקלח תרפופש ןימכ הציצמה ינפ םיאפורה ימכח ואיצמה ונינמזב  ץומלו הפב רבאה סי
 רבדה תא םישורפ וריתהו קוניתהל ץצומהמ וא ץצומהל קבדתמה ילוח ששחמ הז לכו י הזב אצויכבו "  לאמש ל
תברקמ ןימיו החוד    
 
As an aside we see from this letter the tremendous respect and kovod he had for the Chasam 
Sofer. Other places in his writings show this for example is in Shivis Zion (p.233) after 
quoting the famous Chasam Sofer in succcah ... (36b) that some edited out that says: 
 
 ... על " ד אב אלא ךנגד תפסאו ארקמ רמא אל ימנ לאעמשי יבר  "  הוצמ הפוג עקרקב הדובעהש ןייורש לארשי בורו י
א בושיי םושמ " יתוריפ איצוהלו י  ' ישודקה  ' ירועשה ןרוג הרוז זעובו ךנגד תפסאו הרותה התויצ הז לעו  '  הלילה
ה הרותב קסוע ינאש ינפמ ןיליפת חינא אל רמאת ולאכו הוצמ םושמ " מאי אל נ  הרותה קסע ינפמ ינגד ףוסאא אל ר
  5  6
וינמוא יראש וליפא רשפאו  ' ירזופמ ונאשכ לבא הוצמ ללכב לכה םלועה בושי םהב שיש  ' ועב " וא ןיב ה "  לכו ה
ה תדובע ףיסומ בושיי םלועה הברמש  ' ר הדומ ןברוח " בשרל י " עו י " יכמוס ונא ז  ' ר לע  ' ינתמב יארוהנ  '  ןישודיק ףוס
 םלועבש תוינמוא לכ ינא חינמ חב ונייה הרות אלא ינב דמלמ יניאו "  ל  ... The Adres adds  ... :  אלפנ רבד ונל ירה
 וירחא אבי ימו וילע ןעשנ לארשי תיב לכש הארוהה דמוע אוה רשא הלוגבש וניבר םיעורה ריבא םלוע ןואגמ  . ...  
 
[See also the list in Seder Eliyhu pp.122-123] For more on this see here .  
 
As an aside it seems that R. Yakov Yosef never knew about the Adres opinion of him as in a 
Haskamah to the sefer Neveh Sholom written five years later in 1900 he writes :  
 
ל יכנא הלוח יכ תמחמו " ע ע " רפס לע דיעי יתיאר רשא טועימה לבא יוארכ וב ןייעל יתליכי אל כ  יואר יכ ולוכ ו
נה רבחמ לש רפס םכסוה רבכ יכ טרפבו םלוע רואל איצוהל " וכ ןואגה ברה ידידימ ל  ' ומ "  ץובינבאר דוד והילא ח
בא " זעיונאפ ד הלעמלו חבזמה ןמ ןיקדוב ןיאו     
[Thanks to Eli Markin for this source.]  
Another excellent collection on Milah is called sefer Otzar Habris (four volumes) written by 
the famous Yerusalmi Mohel R. Yosele Weissberg. As an note of interest in his section on the 
metzizah controversy in volume four on page seven in the beginning of this section he gives 




[1] See J. Katz, Divine Law in Human Hands, Magnes Press (Jerusalem: 1998), pp. 320-56.  
[2] J. Katz, Divine Law in Human Hands, Magnes Press (Jerusalem: 1998), pp. 357-402.  
[3] See, e.g., Shaye J.D. Cohen, Why Aren't Jewish Women Circumcised?, University of 
California Press, (Berkely & Los Angeles, Ca.: 2005).  
[4] For more on this responsum, see Kuntress ha-Teshuvot, vol II, no. 2031.  
 